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el del Val Valdivieso (Valladolid)
E’i}eﬁfs, Religious Practice and Superstition in Castile
the Late Middle Ages®

feact: Society in the late Middle Ages viewed water as essential to its survival, as
ource that could provide revenue and power to those able to control it, and as a
at because of the forces of nature that could make water the cause of death and
ruction, In other words, water was seen as both beneficial and as the origin of dis-
Such ambivalence is reflected in all walks of life, and affected both the material
il as the immaterial realms.

Water was viewed a5 a purifying element, both in the physical (through hygiene
i_éaniiness) and spiritual (baptism} sense. In this latter domain, water played a
keie in the mentality of medieval society with regard to religious practices and
spstition alike.

@rds: Water, Castille, Mentality, Medieval Society, 15th century

ntroduction

'éty in the late Middle Ages viewed water as essential to its survival, and as a
urce that could prowde hoth revenue and power o those able to control it, It was
eén as a threat because of the forces of nature that could make water the cause
t_h and destruction In other words, water was perceived as both beneficial and
1] _ongm of disaster. Such amhbivalence is reflected in all walks of life, and affected
material as well as the immaterial.

ater involved a strong purifying element, both in the physical sense {through
16 or cleanliness) and the spiritual sense (through baptism). In this latter
ain, water played a key role in the mentality of medieval society vis-a-vis reli-
practlces and superstltmn

Bésed on these premises, our research focuses on the kingdom of Castlle the
est in the Iberian Peninsula in the 15th century, and concentrates on spiritual
siderations as well as beliefs, Our aim is to explore and explain how, within this
.éwark, water is seen as an element which can create life, having the ahility to
é‘_ga’way certain dangers, whilst at the same time proving beneficial to the popula-
’s material and/or political interests.

é'present work has been carried out within thé framework of Research Project HAR2012-32264,
na.en el imaginario de 1a Castilla ba]omedzeval funded by the Spanish Ministry of Economy and
;’?’etiveness (MINECO).

6.1515/9783110437430-028
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The emotional impact this had on people accounts for the fact that chroniclers
rded such events in their works. One example was Alonso de Palencia who, in
summer of 1460, in other words during the harvest, writes that to the north of
Duero, in the area around Valladolid and Burgos, torrential rainfall led to many
ple being drowned and the destruction of crops and fruit.* Another chronicler of
time, Diego de Valera, also rakes mention of this fact, referring fo it as a divine
al, which in a narrative context may be inferpreted as a bad omen.*

‘Whether due to a lack of rain or an excess of if, the harvest could be lost, such
‘people everywhere sought ways to avert these misfortunes when the danger was
iinent. In order to obtain a good harvest, rain was needed at the right time and
he right amount to ensure that seeds sprouted and that plants grew. Too much or
a little rain, or torrentiat rainfall, whether in the form of violent storms or hailstone,
i‘i}d ruin the crop. In addition to the financial losses this caused, it would also bring
Ti:it the threat of hunger or famine for months to come for those affected. Only if
¢.could be procured on the market would it be possible to avert such a terrible
ster, Yet, in such instances, the high price of grain would pose a serious problem
1ose unable to afford it; in other words, the poorer sectors of society.

“This explains the concern which the matter evoked, and also accounts for the
that divine intervention was sought in an attempt {o secure enough of the much
soded rainfall to ensure that the earth bore its fruits, or to dispel the danger of the
vest heing lost due to the damage caused by either too much rain or by its exces-
“iolence.

In times of drought, processions were organised in an effort to attract rainfall
praying.® We know from municipal documentary evidence that the matter was
tned so important that the whole town was obliged to attend such rogations. When
i& initially proved unsuccessful and the need was so intense that life itself was in
inget, children’s and even flagellants’ processions were organised, as we know hap-
ried in certain places such as Paredes de Nava in 1477, a year in which & devastating
ught swept that particular area of Castile. tocumentary evidence survives of both
es of procession. . :

‘One relevant question concerns who these prayers were directed at, since this
20 provided insights into religious matters and the devotion of those involved.

To conduct our study, we draw on the rules and obligations imposed by bisly
on their faithful in the provincial councils, specifically certain documents refleg
the practice of rogations and the treatise against superstition written by Fray Mé:-
de Castafiega, the Canticles of Saint Mary by Alfonso X the Wise, and the catechis
of Pedro de Cuéllar. We also study some late 15th century chronicles in which w
is linked to divine intervention, either in favour or against certain objectives; p
or groups. We will attempt to mark out the limits set at the time between supersﬁt;
and faith regarding the use of water, and the need for it in its just measure, neithe
excess (flooding and negative consequences) nor through a lack thereof (the ne‘é_éi
rain to ensure the harvest during periods of drought), and in certain circumstan

2 The search for divine intervention to ensure it rained when.
necessary

Although cities, crafts and trade were already highly developed, agricultural
ties remained a key element for the survival and development of Lower Middi
feudal society. In Castile, as everywhere, agriculture played a crucial role ih-t@
of generating income and wealth, and as a vital source of the food required o
society’s needs. o
Given such a confext, it is easy fo understand that one of the population’s.m
concerns was to secure a good harvest, and to prevent it from heing lost, Th'ef
dangers were adverse weather conditions, war and plagues. Of particular 'in_
here are matters concerning natural adversities which, whether in the form of d_fo i
or too much rain, posed the principal threat to crops, which still provided thé’f
for most foods.! Drought is evidently a major menace to crops. Yet, an over abun‘__'
of rainfall might also prove to have disastrous consequences. One clear illustr
of this is to be found in the chronicles of Andrés Bernaldez. When referring t
autumn of 1485, he states that heavy rain fell non-stop for six weeks, an'ung:j'f
dented event which nobody could recall ever having witnessed previously. As a rés
Seville suffered major fooding that caused many dwellings and indeed wholé’
of the city to collapse, seriously endangering the entire city and its inhabitants.’
towns and villages close to the river Guadalquivir also suffered major loss of hur
life, buildings, livestock, crops and vineyards, together with forested areas.? :
fonso de Palencia, Gesta-hispaniensia ex annalibvs svorvin diervim collecta, ed, Brian Tats / Jer-
1y LAWRENCE, Madrid 1998, decade 1, book V, chap. X, p. 198,
‘Diego de Valera, Memorial de diversas hazafias: Cronica de Enzigue IV, ed. Juan de Mata Carriazo,
rid 1941, p. 60. ' :
n.the topic of praying for rain, see fesiis Sanz MuRoz, Cultura y simbologia del agua. Sacro ele-
to, in: Revista del Ministerio de obras pablicas y transportes 411 {1993}, pp. 6-14; Modesto MarTin
ERRIAN, Las rogativas, in: Revista Foikiore 361 (2012), pp. 34-51; Antonio Luis Corrfs PeRa, Entre
ligiosidad popular v la institucional: las rogativas en la Espafia moderna, in: Hispania. Revista
pafiola de Historia 55/191 (1995), pp. 1027-1042,

1 Vis-a-vis the matter of food, see Bruno LAURIAUX, Le Moven Age & table, Paris 1989; Jean-h
FLaNBRIN [ Massirno MONTANARI (eds.), Historia de la alimentacion, Gijén 2004, pp. 495-686; Be;
ARTzaGa BoLumsuRy / Jesds A. Sor.Oorzano TELECHEA (eds.), Alimentar la ciudad en la Edad M
Logrofio 2008, -
2 Andrés Bernaldez, Historia de los Reyes Catdlicos don Fernando vy dofia Isabel, ed. Cayetan
SELL in: Historia de los Reyes de Castilla, vol. Ifl, Madrid 1953, chap. LXXVIIL, pp. 621-622. :
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ich is both essential and potentially dangerous, and the means adopted to bring
ut the former and prevent the latter.

‘What most seemed to terrify people of the time was a storm. In order to avert
e, a system was used which is recorded in the decisions adopted by the synods of
‘castilian dioceses, and in municipal documents, and which consisted of ringing
. church bells, The fact that this was regulated by the synods may be explained
anse of the use of the bells, an instrument linked to churches and controlled by the
lesiastical authorities. Usually, the municipal authorities were involved because it
hey who paid the priests responsible in each church for ringing the bells when-
¥ IRCESSATY.

- As regards the municipal authorities, returning to the example of Paredes de
va, we see that here it is the sacristans who ring the bells when a storm threat-
~-and who are paid for their services by the local council. When the danger was
atest between May and late September, they had to ring the bells three times a
at dawn, mid-day and in the evening, although if faced with a serious threat of
forrn, they might be forced to spend the whole day ringing the bells non-stop, for
¢h purpose turns were established amongst the four churches in the area. As for
yritent, the sacristan of the main church was paid more than those in the other three
trches. ® In the following centuries, similar events are recorded in other places such
_c_erta;n towns in Cantabria. In 1508, the municipal authorities at Motrico hired the
rvices of a priest to summon up clouds, as did the town of Laredo in 1547, Castro
disles was another town to engage such services, although here only in summer
d with aim of warding off the danger of hail."®

- As regards the matter of ecclesiastical control, in the synodal decisions taken in
he dioceses of Palencia by Bishop Diego de Deza in 1500, express reference is made
ringing the bells in an effort to keep storms at bay. It was forbidden for too much
ney to he used to pay for such services, even with banquets, at the expense of
oney collected through tithes.* Yet, the matter was not only left in the hands of the
urch authorities, since treatise writers were also involved.

“Fray Martin de Castafiega, who took charge of ringing the bells, gave instructions
‘onicerning what was to be done to ward off the threat of a storm. Once the storm
\s deemed to be approaching, the bell would warn all the faithful that they should
gather in the church and, surrounded by many candles, pray on their knees to the
Holy Father; they would sing Salve Regina (Hail Holy Queen), a prayer directed at the
rgin, who was seen as intervening. The priest would then appear wearing a surplice
d stole, and would read from the Bible. The faithful would then leave the church

Prayers were genetally offered to God although they were also directed at parti
lar saints or the Virgin. In the various towns and villages, prayers were directed
those saints considered to be closest, in other words those to.whom the chuzchi
dedicated. Yet, such orations followed a specific order, since the patron saint o.f'.fh'
town seems to have been the first to be called upon, almost certainly because the
were deemed to have the greatest influence in the heavenly court, or were feltto
most likely to work a miracle, as is the case in Madrid, where faith in San Isid
unguestionable.® A hierarchical order is thus established, since behind the patib
saint help could be sought from other saints who were the object of devotion of w
had had churches dedicated to them. Prominent in this hierarchy is the Virgin. Sa
Mary, as she was known in the Canticles of Alfonso X the Wise, was considers
excellent intermediary between man and God, such that her followers recomnié
prayers be directed to her in order to obtain the much sought after rain. This oceu
in the city of Jerez where, after several unsuccessful processions, prayers were fn;
directed at the Virgin, who brought about the much needed rains which save
crop. The Canticle related that Jerez stood on the banks of the river Guadaiqumr
that it was beset by a terrible drought. Faced with such a situation, a priest convine
the faithful to repent their sins and pray to the Virgin, imploring her to intervene
evidently worked, since it did indeed rain abundantly.’ =

The material and earthly aspects of these processions imploring the rains arn
turther indication of the importance which lower medieval society attached to the
Local councils were in chatge of organising them, paying those who organised .
and on occasions giving food to the participants in the form of bread, wine and chee
as we know was the case in Paredes de Nava and other villages in the area in 147

3 Averting the threat of a storm

If rainfall can prove beneficial when falling at the right time and in the right amo
it can also become a setious danger when this is not the case. Different sources of the
time highlight this twin perception of water in an agricultural context as somethi

6 Eduardo JTMENEZ Ravapo, El agua imaginada: rogativas v peticiones de Buvia en el Madrid mied
val, in: M® Isabel DEL VAL VALDmEso {ed.}, La percopcion del agua en la Edad Media, Ahcanze'
pp. 295-307. - :
7 En tdn a Virgen-as mives abrir / fez e delas gran chuvia sair / que quantos choraban feza-ziz'r'j’
con grand’ alegria. Alfonso X el Sabio, Cantigas de Santa Maria, ed. Walter METTMANN, vol. )
1981, Cantiga 143 (Como Santa Maria fez en Xerez chover por rogo dos pecadores que te foron pea‘:
mercee que lles diesse chova), pp, 504-505.
8 juan Carios MArTIN CEa, El mundoe rural casteHano a fines de 1a Edad Media. FI e;empio de Pareci
de Nava en ¢l siglo XV, Valladolid 1991, p. 393,

Maxnrie CEa (note 8), pp. 393394,
 Rosz Maria DE Toro MrrANDa, La villa de Laredo en ia Edad Media {1200-1516), Unpublished

D, ctoral Dissertation, Cantabyia University 2014, p. 371
- Synodicen hispanum VIL, Burgos y Palencia, ed. Antonio Garcia ¥ Gareia / Bernardo ALONSO

pRIGUEZ, Madrid 1997, pp. 529-530 (henceforth cited as Synodicon hispanum VI
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in procession holding the cross and proceed {owards the threatening cloud, singin
various songs and saying different prayers. Having completed this, all that remain
was to trust in God and to rest assured that if there was still a hailstorm it was beca
God wished to punish them or put them to the test. o

Yet, fear of the ills that could be brought on by a storm was so great that peé_“ i
also resorted to cloud conjurers in an effort to avert hailstorms, In his 1529 tréat
against superstition, Castailega writes that such conjurers are to be found aim'gs
everywhere, that they are sometimes priests who climb up to the towers in order tot
closer {o the clouds and who are paid for their work. When the danger was immiﬁé
they practised certain rites and uttered spells to prevent the storm from unieashi
its wrath or to turn the hailstones into water and convert the threat into benefic
rain. Such practices were condemned by the author, who seeks to explain in ratic
terms why this is magic, and not a Christian act. Yet, Castafiega’s explanation oféﬁha
causes the hailstorm does not divert him from his belief in divine intervention
recommends praying so that God will prevent the water from the clouds freezin
other words, he is asking for rain rather than hailstone to fall.'* What we are:_f
with is an extremely fine line between magic and Christian rites. Indeed, the fw
differ not because of the intervention or otherwise of a priest, since some of thy :
utfering spells may well have been priests, but rather in the words used, .

gmseci as the monarch’s legitimate daughter. In relation to this event, the chrenicler
ifes that the storm blocking the route of the royal retinue was seen as an ill omen for
nterests of the king and his daughter,™®

- This was how Enriquez del Castillo narrated the events, reporting that the divine
+h occurred after the solemn act of the swearing in and betrothal of princess Joanna.
swever, another chronicler of the time, who also reports these events, places the
swnpour before the start of the ceremony. Diego de Valera reports that, with the
remony already underway, and even though it was a clear day, the skies suddenly
tkened and it began to rain and hail. All those present sought refuge where best
ﬂiéy‘ could, without sparing a thought for the King's daughter, who had to be aided
:_'a- footman. The narrator says that the storm was seen by ail as an ill omen, and
anna’s being left alone under the torrential rain as a portent of the misfortunes that
sild befall the kingdom because of her,”

- Whatever the case, divine intervention is felt to be present, as is portrayed by the
Iomclers when narrating certain events, particularly when confrontations were in
idence. One major aspect of feudal society was to wage war. In the period in ques-
on this involved the struggle against Muslim power, reflected in the Iberian Pen-
siila in the Christian monarchs’ gradual conquest of Moorish held territory. Said
:ferprise leads us to the war for Granada, with the armies of the Catholic Monarchs
ngaging in a prolonged campaign that culminated with their entering Granada in
anuary 14921 Chroniclers narrating the shifting fortunes of said campaign refer on
‘casions to the presence or absence of rainfall as a miracle, a divine intervention
om God favouring the Christian troops. :

Water is clearly essential to human survival, Therefore, when under attack those
sieged searched desperately for water, whilst the attackers sought to deprive them
Fit. When the enemy troops had managed to cut off the water supply to those defend-
g, the latter could only hope and pray for the rain that would allow them to fill their
ells and water tanks. Without rain, the besieged town was doomed. This was exactly
hat occurred during the siege of Malaga in 1487, In his chronicle, Diego de Valera felt
at this circumstance was due to God wishing to favour Isabel and Ferdinand.
Another chronicler of the time, Alonso de Palencia, also attributes certain events,
ot to the expertise of the Castilian army or to the incompetence of the Nasrids, but to
& will of God heing done irrespective of man’s actions. During the siege of Baza in
189, an important stronghold on the Catholic monarchs’ advance towards Granada,
e Castilian troops were on the verge of exhaustion, which brightened the spirits of
¢ besieged army who trusted that the autumn rains would render the situation of

4 Interpreting meteorological phenomena as an express:on of
divine will

Faith led to inexplicable phenomena or adverse circumstances which were harg
endure being seen as the intervention of the divine or the devil. This was true of all
sectors of society, and helped people digest misfortunes and frustrations, At tiﬁ;
such meteorological phenomena were seen as a sign of what was to come, as’
the case with the events of October 1470. This was when the swearing in of Joanng
Trastdmara, the much disputed daughter of Enrigue 1V, as crown princess followed
her betrothal to the brother of the King of France, took place. When narrating the
events, the King’s official chronicler, Enriguez del Castillo, relates that on the réﬁ;
journey to Segovia, on the day after the ceremony, and when about to cross the mou
tain pass, the royal retinue was surprised by heavy rain, wind and snow which cas :
the death of several people and delayed the royal family’s return to Segovia by a
days. The threat of civil war hung in the air at this time in Castile, given that part
the kingdomw’s nobility, headed by Isabel, the king’s sister, opposed Joanna beingf

Diego Eariguez del Castillo, Cronica de Enrigue 1V, ed. Aureltano SANcHEZ MARTIN, Valladolid
194, n. 361,

' Diego de Valera (note 4}, p. 177,

& Miguel Angel LapFRO QuESADA, Castilla y Ja conguista del reinio de Granada, Granada 1993;
liguel Angel LapERO QUESADA, Las guerras de Granada en el siglo XV, Barcelona 2002,

12 Fray Martin de Castafiega, Tratado de las supersticiones y hechicerias y de la posibilidad y i1
dio detlas {1529), ed. Juan Robert MUro ABaAD, Logrofic 1994, pp. 62-65. o
13 Fray Martin de Castafiega (note 12), pp. 5759,
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. ﬁ.-a small amount should be present in the chalice compared to the amount of
e, given man’s insignificance when compared to God. Water is endowed with tre-
andots value since the two elements, wine and watey, are essential for consecra-
g_g'.z‘} We see, for instance, how water is present in the central mystery of medieval
{sttanity, transubstantiation. But it is well known that this is not the only aspect of

o liturgy in which it appears. it is also central to the sacrament of baptism, together
th certain other practices and rites.

One widespread practice was to use the water in which holy objects, such as the
\alice o1 relics, had been washed in order to heal people or animals. Here, the faith-
1 showing their conviction, trust and devotion, would ask priests for the water so
iat they could pour it over the sick person or animal, in the hope they would be
red by its healing power.** It should he pointed out that the water used to wash
jects that have been in contact with holy vessels was of concern to the churchand to
"iests, as may be seen in other sources, such as Pedro de Cuéllar’s early 15th century
stechism, which states that said water should be kept close to the altar.?

‘Castafiega feels this to be common practice, and even admits, or at last does
-condermn, certain rites linked to white magic, in other words witchceraft which
eks to do good., Such practices include writing a given word at the bottom of a cup,
notiring water over it so that it is erased, and then drinking the water, a system used
improve marital relations, either to calm passions or to dispel evil.”

First and foremost, water held healing power for Christians, reflected particularly
;haptism and other circumstances. It was, for example, used {o remove venial sins
ven that, as Bishop Pedro de Cuéllar points out, those who receive holy water are
eansed of such stains.** When priests are summoned in communion to the house
someone who is ill, they are preceded by altar boys who, in addition to carrying lit
ndles and a small bell to announce their arrival, also catry holy water.” Yet, where
ater played its most central role was in the baptism ceremony, in which original sin
as washed away.

As poinied out by Pedro de Cuéllar, two elements are essential when adminis-
ring this particular sacrament: water and the word. Focusing on the former, we see
ow it must be poured over the head, deemed to be the most important part of the
uman hody, since it was where reason was held to exist. Moreover, only water could
be_.used. No other ligquid was possible; nor could the water be mixed with anything

the Castilians impossible, since the latter were enduring terrible shurtages and:
asters, It did indeed rain continuously and copiously for two weeks in late Sep’té
ber and early October 1487, much to the joy of those besieged who were convin

that the Castilian troops would be forced to withdraw given that theiy situation-ig'

unsustainable due to the adverse weather conditions. Yet, God sought to ti W
halance in favour of the Christians, such that the rains were followed by ﬁfti% d;
of good weather, which allowed the besieging army to sow the surrounding ﬁéﬁﬁ’g
thus raising their spirits and giving them hope. The favourable weather also ali&i«r
several months’ provisions to arrive thanks to the improved road conditions W
Baza finally fell, the chronicler had no hesitation in atiributing the saccess. o’f £
undertaking to God, stressing that it was thanks to divine will, and not-to the af
of the King and Gueen or the kingdom, that a Castilian victory had heen achievé.

5 Water as a repairing and purify%ng'eiement

As regards meeting both material and spiritual needs, whilst remaining witﬁin‘
sphere of religious belief, we see other practices in which water plays a leading 1o}
the form of ceremonies where it was used because of the healing power it was helie :
to hold. It should be remembered that the medieval mind endowed water with:-:
mendous symb\olic value; and that it was held to he sacred, as can even he see.
tegal works such as the Castilian King Alfonso X’s Partidas or Seven-Part Code. 18
The Christian notion of the world still revolved around the four basic eie;ne
one of these heing water, which played a key role. It is therefore hardly surp i
that it should appear as a metaphor in many wide-ranging circumstances T
explains why, for consecration, the chalice should contain wine and a nméwﬁ' :
When seeking to justify this mixture, it is felt that water represents man since, jug
water flows, so does human life, from birth to death, Water also refers to ih;-ﬁléa
mixed with wine which flowed from Jesus Christ’s side on the cross, although it-r..vé' ;
seem that for Bishop Pedro de Cuéllar water basically represents man, which is .

;;; {253;;5;; Sdc; ?Pa;(;r;g,!* 'Cromca de Enyique IV, vol. IIT {War of Granada), ed. Antonio Paz v MEL
18 juan Antonio Bonacuia HErNANDO, Il agua en lus Partidas, in: M2 Isabel pEL VAL VALDIVIES
Iuau?2 ;\r;tsor;io Bowactfa HErRvaNDO {eds.), Agua y sociedad en la Edad Media hispana, Grafads ;
pp. 23-25, :
19 The metaphor appears time and again when highlighting the need to calm spirits or seek pe
This is reflected in (he letter which Diego de Valera Purpotls to have sent to John 11, entreatisis
to avoid conflict and war in the struggle for power in Castile, beseeching him to der,mme el agi
vuestra benigna clemencia sobre tan vivas llamas de fuego {pour the water of vour benign mer:
the burning flames of the fire), in order to avoid the tantos males cuartos se esperan {many tré‘lz
which are ta befall). Diego de Valera, Crénica abreviada, ed: Juan de Mata CARRIAZO, in: Memori&il
diversas hazafias, Madrid 1941, p., 311, o :

20 José Luis MARTIN / Antopio LiNaGE CONDE, Religion v sociedad medieval, El catecismo de Pedro
: Cuéllar (1325), Salamanca 1987, p. 205, Also in: Synodicon hispanum VI, Avila y Segovia, ed. Anto-
o GARCia ¥ Garcia, Madrid 1993, pp. 303-304 (henceforth cited as Synodicon hispanum VI,

21 Fray Martin de Castafiega (note 17), p. 40.

22 MarTin [ LINAGE CONDE, (niote 20}, p. 208. Also in: Synodicon hispamun VI (note 20}, p. 307

23 Fray Martin de Castafiega {note 12), p. 38.

24 Maxrin / LiNace CoNpE, (note 20), p. 194.

25 Synodicon hispanum Vil (note 11}, pp. 61, 184,



384 ~=— isahel del Val Valdivieso Beliefs, Religious Practice and Superstition in Castile in the Late Middie Ages —— 385

favoured by God who provides them with rain or causes a drought, wi?ichever
ppens to support Castilian interests, On other occasions, if the mete?mi_ogical plhe-
noméha prove detrimental to the Faithful, this may be interpreted a§ either a punish-
aent for some wrong-doing or as an opportunity which God is giving them to cartt
erit for the other life. o
. fn sum, a link emerges between certain manifestations of water and the Christian
ith, its use as a key element in certain rites and how it is perceived as an instrument
. ‘the hands of the maker to punish some and to reward others.

else. This appears to have been because of the symbolic value of water, or at least thy;
is how it is explained by Cuéllar when he says that the sacraments are sources from
which good comes forth: as water cleanses the body, so the sacraments cieanse-iﬁé
soul; as water cools and refreshes the body, so the sacraments refresh the soul agafns
the heat and passion arcused by sin. Just as water feeds the ground so that it ny i
bear fruit, so the sacraments help Christians to he virtuous and to do good deeds 2
Probably in order to ensure that the baptismal water preserved all its properties,'én_
was not contaminated or used incorrectly, in 1529 a synod of the bishopric of Segd
ordered that all baptism fonits be kept under jock and key and that the key remairiis
the safe keeping of the priest.?’ S

6 Conclusions

In conclusion, it can be said that water plays a central role in the collective imagi
tion of medieval society, since it was seen as essential fo both material and spiri
life. Moreover, water, in its various manifestations, but above all in the form of ra
{and its consequences), was petceived as an instrument emploved by God to fave
certain people or groups over others or to test the devotion of the faithful, orasapu
ishment for doing ill deeds. _ "
Linked to this particular view of how water is understood, we find practices whi
fall half way between faith and superstition. These take the form of actions whi
as we have seen in the case of rogations or attempts to avert storms, are difficult
balance between orthodoxy and magic. In the case of the threat of rain, one striki;
point is that we fail to find any examples of what happens when there is too muc
rain; in other words, when there is damage caused by excess water which inundate
roads, and floods crops, which are then lost. - o
On a different note, those affected by the lack of rain or who fear an approachi
storm, call on the divine to bring rain or to drive away the clouds. In the case of ¢
emonies considered to be orthodox, we see thatl an appeal is made to God, to certd
saints, and ahove all to the Virgin, seen as the principal mediafor who, taking pity
the suffering of the faithful, will intercede so that God will heed their prayers. : -
The attitude and expressions of lower medieval Castilians with regard to wa
highlight their faith in the divine and their belief that they will be rewarded if thi
foliow the right path. They thus interpret certain natural phenomena which fa
their inferests as a manifestation of divine will and as a reward for having acted
rectly. As we have seen, this serves to justify a political-military action, the stfugs
against the kingdom of Granada, which becomes a good and just cause, sinceth

26 Manrtin / LinaGE CONDE {note 20), pp. 136-188.
27 Synodicon hispanum VI {note 20}, p. 522.
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